《Unabridged Commentary Critical and Explanatory on Philippians》(Robert Jamieson)
Commentator

At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

00 Introduction 

The INTERNAL EVIDENCE for the authenticity of this Epistle is strong. The style, manner of thought, and doctrine, accord with Paul's. The incidental allusions also establish his authorship. PALEY [Hor
01 Chapter 1 

Verse 1
Paul and Timotheus, the servants of Jesus Christ, to all the saints in Christ Jesus which are at Philippi, with the bishops and deacons:

Timotheus - mentioned as being well known to the Philippians (Acts 16:3; Acts 10:1-48; Acts 11:1-30; Acts 12:1-25; Acts 19:22), and now present with Paul. Not that Timothy joined in writing the letter; for Paul presently uses the first person singular, "I," not 'we' (Philippians 1:3). The mention of Timothy implies merely that he joined in the salutation to them (Philippians 2:19).

Servants [ douloi (G1401), 'bond-servants'] of Jesus Christ - wholly bound to Him forever; His property (1 Corinthians 7:22). So Delta G, Vulgate. But 'Aleph (') B read the order, 'Christ Jesus.' More special than 'servants of Yahweh' (Psalms 113:1). Paul does not call himself "an apostle," as in the inscriptions of all the letters except this, 1 and 2 Thessalonians, and Phlippians: the Philippians needed not to be reminded of his apostolic authority. He writes rather in affectionate familiarity.

All (so Philippians 1:4; Philippians 1:7-8; Philippians 1:25; Philippians 2:17; Philippians 2:26) - comprehensive affection, which would not forget anyone among them "all"
Saints in Christ. True saintship depends on living union with Christ.

Philippi. More memorable as the first city in Europe wherein the Gospel was preached, than for the battle in which Octavius defeated Brutus, whereby the cause of the Roman republic was lost.

Bishops - synonymous with 'presbyters' in the apostolical churches; as appears from the same persons being called "elders of the church" at Ephesus, and "overseers" (Acts 20:17; Acts 20:28; Greek, 'bishops,' Titus 1:5 : cf. with Philippians 1:7; 1 Peter 5:1). This is the earliest letter where bishops and deacons are mentioned, and the only one where they are separately addressed. This accords with the probable course of events, deduced alike from the letters and history. While the apostles were constantly visiting the churches in person or by messengers, regular pastors would be less needed; but when some were removed by various causes, provision for the permanent order would be needed. Hence, the three pastoral letters subsequent to this give instructions as to bishops and deacons. It agrees with this new want of the Church, when other apostles were dead or far away, and Paul long in prison, that bishops and deacons should be prominent for the first time in the opening salutation. The spirit thus intimated that the churches were to look up to their own pastors, now that the miraculous gifts were passing into God's ordinary providence, and the presence of the inspired apostles, the dispensers of those gifts, was to be withdrawn (Paley). 'Presbyter' implied the age and rank; 'bishop,' the duties of the office. Naturally, when the apostles who had the chief supervision were no more, one among the presbyters presided, with the name 'bishop,' in the restricted and modern sense; just as in the Jewish synagogue one of the elders presided as 'ruler of the synagogue.' The apostle addresses the Church (i:e., the congregation) more directly then its ministers (Colossians 4:17; 1 Thessalonians 5:12; Hebrews 13:24; Revelation 1:4; Revelation 1:11). The bishops managed the internal, the deacons the external, affairs of the Church. The plural shows there was more than one bishop or presbyter, and more than one deacon, in the church at Philippi. 

Verse 2
Grace be unto you, and peace, from God our Father, and from the Lord Jesus Christ.

Grace ... peace. The very form of salutation implies the union of Jew, Greek, and Roman. The Greek salutation was 'joy' [ chairein (Greek #5463)], akin to the Greek for "grace" [ charis (Greek #5485)]. The Roman was "health," intermediate between grace and peace. The Hebrew was "peace," including both temporal and spiritual prosperity. Grace must come first, if we are to have true peace.

From ... from. The Greek has no second "from;" therefore "God our Father" and "the Lord Jesus Christ" are closely connected. 

Verse 3
I thank my God upon every remembrance of you,

In all his letters to churches, except Galatians, he thanks or blesses God for their graces.

My God - appropriating Him (Acts 27:23). [ Epi (Greek #1909) pasee (Greek #3956) tee (Greek #3588) mneia (Greek #3417), at all my remembrance of you.] 

Verse 4
Always in every prayer of mine for you all making request with joy,

For you all making [my: teen (G3588)] request. The "all" marks that Paul desires to declare his love for all alike, and will not recognize any divisions. "Always," "every," "all," imply exuberance of love.

With joy - the characteristic feature in this letter, as love in that to the Ephesians (cf. Philippians 1:18; Philippians 2:2; Philippians 2:19; Philippians 2:28; Philippians 3:1; Philippians 4:1; Philippians 4:4). Love and joy are the Spirit's two first-fruits. Joy gives animation to prayers. There was almost everything in them to give him joy, and almost nothing to give him pain. 

Verse 5
For your fellowship in the gospel from the first day until now;

Cause for his 'thanking God' (as Philippians 1:3 marks the object on which his thanks rest, and Philippians 1:4 when he gives thanks).

For your fellowship (i:e., real spiritual participation) in (literally, 'in regard to,' or 'into:' Greek, Matthew 28:19)

The gospel from the first day (of your becoming partakers in it) until now (Acts 2:42; Acts 16:13). Believers have the Gospel fellowship of the Son (1 Corinthians 1:9) and of the Father (1 John 1:3), by becoming partakers of "the fellowship of the Holy Spirit" (2 Corinthians 13:14), and exercise it by acts of communion, not only the Lord's supper, but holy liberality to brethren and ministers (Philippians 4:10; Philippians 4:15, "communicated with me, as concerning giving;" 2 Corinthians 9:13; Galatians 6:6; Hebrews 13:16). 

Verse 6
Being confident of this very thing, that he which hath begun a good work in you will perform it until the day of Jesus Christ:

Confident. Confidence nerves prayers and thanksgivings (Philippians 1:3-4).

This very thing. What he prays for (Philippians 1:4) is the very matter of his believing 'confidence' (Mark 11:24; 1 John 5:14-15). Hence, the answer is sure.

He which hath begun - God (Philippians 2:13).

A good work. What God begins, he will finish (1 Samuel 3:12; 1 Corinthians 1:8). Not even men begin a work at random: much more His beginning the work is a pledge of its completion (Isaiah 26:12). So as to the particular work here, the perfecting of their fellowship in the Gospel (Philippians 1:5; Psalms 37:24; Psalms 89:33; Psalms 138:8; John 10:28-29; Rom. 2:7; 8:29; 35-39; 11:1-2; Hebrews 6:17-19; James 1:17; Jude 1:24 ). As God cast not off Israel forever, though chastening them for a time, so He will not cast off the spiritual Israel (Deuteronomy 33:3; Isaiah 27:3; 1 Peter 1:5). 

Perform it until , [ epitelesei (Greek #2005) achris (Greek #891)] - 'complete it up to.'

The day of Jesus Christ (Philippians 1:10). The Lord's coming, designed by God in every age to be regarded as near, is to be the goal before believers' minds, rather than their own death. 

Verse 7
Even as it is meet for me to think this of you all, because I have you in my heart; inasmuch as both in my bonds, and in the defence and confirmation of the gospel, ye all are partakers of my grace.

Meet , [ dikaion (Greek #1342)] - according to the law of love: 'just.'

To think this - to have this prayerful confidence: 'to be thus minded' [ touto (Greek #5124) phronein (Greek #5426)] (Philippians 1:4-6).

Of you - literally, 'in behalf of you;' namely, that God will perfect His own good work of grace in you.

Because ... 'Because I have you in my heart (so Philippians 1:8; not as margin), inasmuch as both in my bonds, and in my defense and confirmation of the gospel, you all are fellow-partakers of my grace.' The reason why he cherishes them in his heart (2 Corinthians 3:2; 2 Corinthians 7:3) is, because they show by their liberality and sufferings for the Gospel that both in his bonds and in his defense and confirmation of the Gospel (such as he was constantly making, Acts 28:17-23; Acts 28:30; 2 Timothy 4:16; Philippians 1:16-17 below: his self-defense and confirmation of the Gospel being intimately conjoined, there being but one Greek article to both, Philippians 1:17), they all are 'fellow-partakers of His grace (Philippians 1:5; Philippians 1:28-30; Philippians 4:15; 'the [ tees (Greek #3588)] grace' vouchsafed in suffering and efforts for the Gospel). Bonds do not bind love. 

Verse 8
For God is my record, how greatly I long after you all in the bowels of Jesus Christ.

Confirmation of Philippians 1:7.

Record - i:e., witness.

In the bowels of Jesus Christ - `Christ Jesus' is the order in 'Aleph (') A B Delta G. My yearning love [ epipothoo (Greek #1971)] to you is not only natural affection, but longing for your growth spiritually in Christ. 'Not Paul, but Christ lives in Paul (Galatians 2:20); Paul is not moved in the bowels (i:e., the tender love, Jeremiah 31:20) of Paul, but of Jesus Christ' (Bengel). All real spiritual love is but a portion of Christ's love, which yearns in all united to him (Alford). 

Verse 9
And this I pray, that your love may abound yet more and more in knowledge and in all judgment; The subject of his prayer (Philippians 1:4).

Your love - to Christ, producing love to Paul, Christ's minister, as it does, and also to one another, which it does not as much as it ought (Philippians 2:2; Philippians 4:2).

Knowledge , [ epignoosei (Greek #1922)] - 'full knowledge' of doctrinal and practical truth.

Judgment , [ aistheesei (Greek #144)] - spiritual perceptiveness or discernment: spiritual sight, hearing, feeling, taste. Christianity is a vigorous plant, not the hot-bed growth of enthusiasm. "In knowledge," etc., marks the sphere in which he prays that their "love" may increase. "Knowledge" and 'perception' guard love from being ill-judged. 

Verse 10
That ye may approve things that are excellent; that ye may be sincere and without offence till the day of Christ;

[ Eis (Greek #1519) to (Greek #3588) dokimazein (Greek #1381) humas (Greek #5209)] 'With a view to your proving (and so embracing) the things that excel' (Romans 2:18); by 'perception' (Philippians 1:9), testing not merely things not bad, but the best among good things: the things of advanced excellence. Ask as to things, not merely, Is there no harm? but Is there any good? and Which is the best?

Sincere , [ eilikrineis (Greek #1506); from a Greek root, eile + krinoo (Greek #2919)] - examined in the sunlight and found pure (2 Corinthians 1:12; 2 Corinthians 2:17).

Without offence - running the Christian race without stumbling through temptation in your way (Acts 24:16). 

Till , [ eis (Greek #1519) heemeran (Greek #2250)] - 'unto,' 'against:' so that when the day of Christ comes ye may be found without offence. 

Verse 11
Being filled with the fruits of righteousness, which are by Jesus Christ, unto the glory and praise of God.

'Aleph (') A B Delta G f g read the singular, 'fruit.' so Galatians 5:22 (see note): regarding the works of righteousness, however manifold, as one harmonious whole - "the fruit of the Spirit" (Ephesians 5:9; James 3:18; Hebrews 12:11). The 'fruit' is the product of "righteousness," which is the new moral habit, given along with justification, whereby a man bears fruit (Romans 6:13; Romans 6:22; Romans 7:4-5).

Which are - which is by [ dia (Greek #1223): through] Jesus Christ. Through His sending to us His Spirit from the Father. 'We are wild and useless olive trees until grafted into Christ, who, by His living root, makes us fruit-bearing branches' (Calvin). 

Verse 12
But I would ye should understand, brethren, that the things which happened unto me have fallen out rather unto the furtherance of the gospel;

Understand , [ ginoosken (Greek #1097)] - 'know.' The Philippians probably feared that his imprisonment would hinder the spreading of the Gospel: he removes this fear.

The things which happened unto me , [ ta (Greek #3588) kat' (Greek #2596) eme (Greek #1691)] - 'the things concerning me.'

Rather - so far is my imprisonment from hindering the Gospel. Faith takes in a favourable light even what seems adverse (Bengel) (Philippians 1:19; Philippians 1:28; Philippians 2:17). 

Verse 13
So that my bonds in Christ are manifest in all the palace, and in all other places;

My bonds in Christ , [ desmous (Greek #1199) mou (Greek #3450) fanerous (Greek #5318) en (Greek #1722) Christoo (Greek #5547)] - 'so that my bonds became manifest in Christ;' i:e., manifest, as endured in fellowship with Christ, in Christ's cause.

Palace - literally, 'praetorium;' i:e., the barrack of the praetorian guards attached to Nero's palace, on the Palatine hill at Rome. So "Caesar's household" is mentioned, Philippians 4:22. The emperor was ' praetor,' or commander-in-chief: so the barrack of his bodyguard was the 'praetorium.' The 'ALL the praetorium' implies that the whole camp, whether inside or outside the city, is included. The 'camp of the praetorians' was built by Sejanus, near the Viminal gate. Paul seems now not to have been at large in his own hired house, chained to a soldier (to whom he had been consigned by one of the two prefects of the praetorium, probably Burrus, Acts 28,16,20,30-31 ), but in strict custody in the praetorium: a change which probably took place on Tigellinus becoming praetorian prefect ('Introduction').

In all other places - so Chrysostom. [ Tois (Greek #3588) loipois (Greek #3062) pasin (Greek #3956)] 'To all the rest;'

i.e., 'manifest to all the other' praetorian soldiers stationed elsewhere, through the instrumentality of the praetorian household guards attached to the emperor's palace, who relieved one another in succession. Paul had been now upwards of two years a prisoner, so that there was time for his cause and the Gospel having become widely known at Rome. 

Verse 14
And many of the brethren in the Lord, waxing confident by my bonds, are much more bold to speak the word without fear.

[ Kai (Greek #2532) tous (Greek #3588) pleionas (Greek #4119) toon (Greek #3588) adelphoon (Greek #80)] 'And that (Philippians 4:13) the majority of brethren in the Lord,' etc. "In the Lord," distinguishes them from 'brethren after the flesh,' Jewish fellow-countrymen. Ellicott, 'Having in the Lord confidence in my bonds.' Rather,

By my bonds - encouraged by my patience in bearing my bonds: 'owing to my bonds' giving a practical testimony to the truth of the Gospel. Philippians 2:24; Galatians 5:10; 2 Thessalonians 3:4, justify connecting, 'having confidence in the Lord.' "Brethren in the Lord" (Syriac version) would be rather ton (Greek #3588) en (Greek #1722) kurioo (Greek #2962) adelphon (Greek #80) than ton (Greek #3588) adelfon (Greek #80) en (Greek #1722) kurioo (Greek #2962) pepoithotas (Greek #3982); also, Paul never joins en (Greek #1722) kurios (Greek #2962) adelfos (Greek #80). Their confidence flows from union with the Lord.

Much more bold. Translate as Greek, 'are more abundantly bold' than when I was free. 'In our brethren's person we have the pledge of our own victory' (Calvin).

Speak the word without fear (Acts 4:31). 

Verse 15
Some indeed preach Christ even of envy and strife; and some also of good will:

'Some indeed are preaching Christ even for [ dia (Greek #1223): on account of: to gratify] envy; i:e., to carry out the envy they felt toward Paul at the success of the Gospel in the capital of the world, owing to his stedfastness in imprisonment: they wished to transfer the credit to themselves. Probably Judaizing teachers (Romans 14:1-23; 1 Corinthians 3:10-15; 1 Corinthians 9:1, etc.; 2 Corinthians 11:1-4).

Some also of (for) good will - answering to "the brethren" (Philippians 1:14); some being well disposed to him. 

Verse 16-17
The one preach Christ of contention, not sincerely, supposing to add affliction to my bonds:

'Aleph (') A B Delta G, Vulgate, transpose and read, "These (last) indeed out of love (to Christ and me), knowing (opposed to 'thinking,' below) that I am set (i:e., appointed by God, 1 Thessalonians 3:3) for the defense of the Gospel (Philippians 1:7). But the others out of contentiousness [ eritheias (Greek #2052): 'a factious spirit;' 'cabal;' using unscrupulous means to compass their end] (note, Galatians 5:20) proclaim [the Greek is not keerussousin (Greek #2784), as above,' 'preach' but 'announce,' 'make known,' katangellousin (Greek #2605)] Christ, not sincerely [answering to 'out of a factious spirit:' ouk (Greek #3756) hagnos (Greek #53)], 'not purely;' not with a pure intention: the Jewish leaven they introduced was in order to glorify themselves (Galatians 6:12-13 : see, however, note, Philippians 1:18), thinking (but in vain) to raise up [so 'Aleph (') A B Delta f g, Vulgate, egeirein (Greek #1453) for epiphrein] "affliction to my bonds." Their thought was, that, taking the opportunity of my being laid aside, they would exalt themselves by preaching Judaism, and depreciate me, and so add trouble to my bonds: they thought that I, like themselves, seek my own glory, and so will be mortified at their success over mine. But "I ... rejoice" (Philippians 1:18), so far from being troubled at it. [This meaning of thlipsis is justified by 2 Corinthians 2:4, though it mostly expresses outward calamity; whence Ellicott explains 'ill treatment from the Jews and Judaizing Christians.' The former is better sense.] Ellicott, to avoid the tautology "of love," "of good will," "of contention," "of envy," translates, 'they that are of love (so preach) because they know,' etc.; 'but they that are of contentiousness, proclaim Christ,' etc. 

Verse 18
What then? notwithstanding, every way, whether in pretence, or in truth, Christ is preached; and I therein do rejoice, yea, and will rejoice.

What then? Things being so, Does this trouble me, as they though it would? "Notwithstanding" their unkind thought, the cause I have at heart is furthered in "every way" of preaching, 'whether in pretence (with a by motive, Philippians 1:16) or in truth (out of true "love" to Christ, Philippians 1:17), Christ is proclaimed; and therein I do rejoice, yea, and I will rejoice.' Ellicott, 'I shall rejoice' when 'this shall turn out to me for salvation' (Philippians 1:19). These self-seeking teachers 'proclaimed Christ,' not 'another Gospel,' as the judaizers in Galatia (Galatians 1:6-8); though probably having some Jewish leaven (note, Philippians 1:15-17), their chief error was their envious motive, not so much false doctrine: had there been vital error, Paul would not have rejoiced. The proclamation of CHRIST roused attention, and so was sure to be of service. Paul could thus rejoice at the good result of their bad intentions (Psalms 76:10; Isaiah 10:5; Isaiah 10:7). 

Verse 19
For I know that this shall turn to my salvation through your prayer, and the supply of the Spirit of Jesus Christ,

Turn to my salvation , [ moi (Greek #3427) apobeesetai (Greek #576) eis (Hebrew #1519) sooteerian (Greek #4991)] - 'turn out to me for salvation.' This proclamation of Christ every way will turn out to my spiritual good. Christ, whose interests are mine, being glorified thereby; so the coming of His kingdom being furthered, which will bring completed "SALVATION" (Hebrews 9:28) to me, and to all whose "earnest expectation" (Philippians 1:20) is that Christ may be magnified in them. So far is their preaching from causing me, as they thought, tribulation in my bonds (Philippians 1:16). Paul applies to himself (Septuagint; Job 13:12; Job 13:16), 'this shall turn out to my salvation:' a text belonging to all God's people in their tribulation.

Through your prayer, and the supply. The Greek [ dia (Greek #1223) tees (Greek #3588) humoon (Greek #5216) deeeseoos (Greek #1162) kai (Greek #2532) epichoreegias (Greek #2024)] intimately joins the two nouns by one preposition and one article: 'Through your prayer and (the consequent) supply of (i:e., from) the spirit of Jesus Christ' (obtained for me through your prayer). Ampleness is implied in the "supply" and the Giver. 

Verse 20
According to my earnest expectation and my hope, that in nothing I shall be ashamed, but that with all boldness, as always, so now also Christ shall be magnified in my body, whether it be by life, or by death.

According to my earnest expectation , [ apokaradokian (Greek #603)] - 'expectation patient and persistent, with uplifted head (Luke 21:28) and outstretched neck' (Romans 8:19, the only other place in the New Testament that the word occurs). Tittmann, 'Not mere expectation, but the anxious desire of an anticipated prosperous issue in afflictive circumstances.' The subject of his earnest expectation, which follows, answers to "my salvation" (Philippians 1:19).

In nothing I shall be ashamed - in nothing have reason to be ashamed of 'my work for God, or His work in me' (Alford). Rather, 'in nothing be disappointed in my hope, but fully obtain it' (1 John 2:28 : so Romans 9:33). Contrast Paul's phrase, "glory," ' boast" [kauchasthai].

All boldness. "All" is opposed to "in nothing" as "boldness" is the opposite to "ashamed" (Ephesians 6:19).

So now also - when "my body" is 'in bonds' (Philippians 1:17).

Christ (not Paul) shall be magnified in my body - as the theater of His being magnified (John 21:19; Galatians 1:24). 

Life, or by death. Whatever be the issue, Christ, and therefore I, must be the gainer. Paul was not omniscient: in the events of things the apostles bad the same probation of faith and patience as we. 

Verse 21
For to me to live is Christ, and to die is gain. For. In either event (Philippians 1:20) I must gain, "For to me," etc.

To live is Christ. 'Life is but another name for Christ' (Peile) (Galatians 2:20). There faith is the prominent idea; here, works. Living, in my realization of it, consists only in union with, and devotion to, Christ. My whole being and activities are His (Ellicott).

To die is gain - not the act of dying, but, as to apothanein, 'to have died,' expresses, the state after death. Besides Christ's glorification by my death, which is my primary object (Philippians 1:20), the change of state caused by death, so far from being a shame (Philippians 1:20) or loss, as my enemies suppose, will be a positive "gain" to me. 

Verse 22
But if I live in the flesh, this is the fruit of my labour: yet what I shall choose I wot not.

'But if (since) to live in the flesh (as opposed to "die," departing out of the flesh) (if) this (continuance in life) be the fruit of my labour (i:e., be the necessary condition of fruit from ministerial labour), then [ kai (Greek #2532)] what I shall choose I know [gnoorizo: discern] not' (if the choice were given me, both alternatives, being great goods alike). So Alford and Ellicott. The Greek will bear the English version by an ellipsis, 'If to live in the flesh (be my portion), this (continuing to live) is the fruit of my labour' - i:e., will be the occasion of my bringing in 'fruit of (from apostolic) labour.' Grotius takes 'the fruit of labour' as an idiom. If I live in the flesh, this is worth my while, for thus Christ's interests will be advanced, "For to me to live is Christ" (Philippians 1:21 : cf. Philippians 2:30; Romans 1:13). The second alternative-namely, dying-is handled, Philippians 2:17, "if I be offered." 

Verse 23
For I am in a strait betwixt two, having a desire to depart, and to be with Christ; which is far better:

For. 'Aleph (') A B C Delta f g, Vulgate, read 'But.' 'I know not (Philippians 1:22); BUT am held in a strait between the two (namely," to live" and "to die"), having the desire for departing [ analusai (Greek #360), to loose anchor] (2 Timothy 4:6), and being with Christ; FOR (so A B) it is by far better;' or [ polloo (Greek #4183) mallon (Greek #3123) kreisson (Greek #2908)] more forcibly, 'by far the more preferable:' a double comparative. Therefore the soul is not dormant during its separation from the body. While he regarded the Lord's advent as at all times near, yet his death before it was a very possible contingency. Eternal life is initial here. The partial life eternal is in the interval between death and Christ's second advent: the perfectional, at that advent (Dr. Pearson). To depart is better than to remain in the flesh; to be with Christ is far, far better: for me personally (a proof that the intermediate state is not one of unconsciousness) (2 Corinthians 5:8): a New Testament hope (Hebrews 12:24) (Bengel). 

Verse 24
Nevertheless to abide in the flesh is more needful for you. 

To abide - to continue longer.

For you , [ di' (Greek #1223) humas (Greek #5209)] - 'for your sake.' To be of service to you, I am willing to forego my entrance sooner into blessedness; heaven will not fail to be mine at last. 

Verse 25
And having this confidence, I know that I shall abide and continue with you all for your furtherance and joy of faith;

'And being confident of this'-namely, that my abiding in the flesh is more necessary on your account.

I know ... - by intimations of the Spirit. Ellicott quotes Acts 20:25 for interpreting "I know," as merely it is my present feeling; not any prophetic certitude. But cf. Phil. 1:38 there. He did not know the issue, as far as human appearances were concerned (Philippians 2:23). He doubtless returned from his first captivity to Philippi (Hebrews 13:19; Philem 22).

Joy of faith , [ charan (Greek #5479) tees (Greek #3588) pisteoos (Greek #4102)] - joy springing from the faith. 'Joy' is that active emanation of love and thankfulness that forms a spiritual equipoise to 'peace' and 'patience' (Ellicott). 

Verse 26
That your rejoicing may be more abundant in Jesus Christ for me by my coming to you again.

'That your matter of glorying [ kaucheema (Greek #2745), not kaucheesis (Greek #2746)] may abound in Christ Jesus (the only legitimate sphere in which glorying has place) in me; i:e., in my case (Galatians 1:24): in respect to me, your builder up in the faith, granted to your prayers (Philippians 1:19) through my presence again among you.' Alford makes the 'matter of glorying' the possession of the Gospel, or their being established in the faith (Chrysostom), through Paul, which would be increased by his presence among them. But 'my rejoicing over you' (Philippians 2:16) answers to 'your rejoicing in respect to me' here. 

Verse 27
Only let your conversation be as it becometh the gospel of Christ: that whether I come and see you, or else be absent, I may hear of your affairs, that ye stand fast in one spirit, with one mind striving together for the faith of the gospel;

Only - Whatever happens as to my coming to you or not, make this your only care. By supposing this or that future contingency, many persuade themselves they will be such as they ought to be, but it is better always, without evasion, to perform present duties under present circumstances (Bengel).

Let your conversation be (cf. Philippians 3:20) [ politeuesthe (Greek #4176)] - 'Let your walk as citizens (namely, of the heavenly state: 'the city of the living God' Hebrews 12:22; Ephesians 2:19), be,' (Acts 23:1, etc.)

I ... see ... hear - so Philippians 1:30. "Hear," in order to take in both alternatives, must include know.

Your affairs - your state.

In one spirit - the fruit of partaking of the Holy Spirit (Ephesians 4:3-4).

With one mind , [ psuchee (Greek #5590)] - 'soul,' the sphere of the affections: subordinate to the "spirit," man's higher and heavenly nature, whereon the Holy Spirit acts. 'There is sometimes natural antipathies among believers; these are overcome when there is not only unity of spirit, but also of soul' (Bengel).

Striving together - with united effort. 

Verse 28
And in nothing terrified by your adversaries: which is to them an evident token of perdition, but to you of salvation, and that of God.

Terrified , [ pturomenoi (Greek #4426)] - said of horses suddenly scared: so of sudden consternation in general.

By your adversaries: which (1 Corinthians 16:9) - 'the which': your not being terrified, seeing it is.

Evident token of perdition - if they would only perceive it (2 Thessalonians 1:5). It attests this-that in contending against you, they are only rushing on their own perdition, not shaking your united faith.

To you of salvation. 'Aleph (') A B read, 'of your (final: in contrast to their "perdition") salvation.' 

Verse 29
For unto you it is given in the behalf of Christ, not only to believe on him, but also to suffer for his sake;

For - the double favour bestowed on you is a proof that this is an evident token from God of your salvation; 'Because,' etc.

It is given - `as a favour' [ echaristhe (Greek #2169)] or 'gift of grace.' Faith is the gift of God (Ephesians 2:8), not worked in the soul by the will of man, but by the Holy Spirit (John 1:12-13).

Believe on him. 'To believe Him' would merely mean to believe He speaks the truth. 'To believe on Him' [ eis (Greek #1519) auton (Greek #846) pisteuein (Greek #4100)] is to believe in, and trust through, Him to obtain eternal salvation. Suffering for Christ is not only not a mark of God's anger, but a gift of His grace. 

Verse 30
Having the same conflict which ye saw in me, and now hear to be in me.

Ye saw in me (Acts 16:12; Acts 16:19, etc.; 1 Thessalonians 2:2). I am 'in nothing terrified by mine adversaries' (Philippians 1:29), so ought not ye. 'Ye saw ... and ... hear' answer to 'I come and see you, or else ... hear' (Philippians 1:27). 

02 Chapter 2 
Verse 1
If there be therefore any consolation in Christ, if any comfort of love, if any fellowship of the Spirit, if any bowels and mercies,

The "therefore" implies that he is here expanding the exhortation (Philippians 1:27), "In one spirit, with one mind" (soul). Four influencing motives in this verse, to inculcate the four Christian duties corresponding respectively (Philippians 2:2): 'That ye be like-minded, having the same love, of one accord, of one mind.'

(1) 'If there be (with you, as I assume) any consolation in Christ;'

i.e., any consolation (but Ellicott, to avoid tautology, "comfort" following, translates [ parakleesis (Greek #3874)] "exhortation," Romans 12:8) of which Christ is the source, leading you to console me in my afflictions, borne for Christ's sake, ye ought to grant my request, "that ye be like minded" (Chrysostom). (2) 'If there be any comfort of (i:e., flowing from) love.' the adjunct of "consolation in Christ."

(3) 'If any fellowship of (joint participation of) the Spirit' (2 Corinthians 13:14). As pagans meant those who were of one village, and drank of one fountain, how much greater is the union which conjoins those who drink of the same Spirit (1 Corinthians 12:4; 1 Corinthians 12:13).

(4) 'If any bowels (tender emotions) and mercies' (compassions, Colossians 3:12), the adjuncts of "fellowship of the spirit."
The first and third mark the objective sources of the Christian life-Christ and the Spirit; the second and fourth, the subjective principle in believers. The opposites of the two pairs into which the four fall are reprobated, Philippians 2:3-4. 

Verse 2
Fulfil ye my joy, that ye be likeminded, having the same love, being of one accord, of one mind.

Fulfil - i:e., Make full. I have joy in you: complete it by that which is still wanting-namely, unity (Philippians 1:9). 'What wilt thou (we might suppose them, in hearing his earnest entreaty, to say)? That we release thee from danger? that we relieve thy wants? None of these things' (Chrysostom); but

That ye be like-minded , [ to (Greek #3588) auto (Greek #846) froneete (Greek #5426)] - 'of the same mind:' more general than the following "of one mind."
Having the same love - disposed to love and be loved.

Being of one accord , [ sumpsuchoi (Greek #4861)] - 'with united souls.' This pairs with the following clause: 'With united souls, being of one mind; as the former two pair together, "that ye be like-minded, having the same love." 

Verse 3
Let nothing be done through strife or vainglory; but in lowliness of mind let each esteem other better than themselves.

Let nothing be done. The italicized words are not in the Greek. Supply the ellipsis from the Greek (Philippians 2:2) [ fronountes (Greek #5426)], 'minding nothing in the way of strife' ('factious intrigue,' 'contentiousness,' note, Philippians 1:16). It is the mind or thought which characterizes the action as good or bad before God. Lowliness of mind , [ tapeinophrosunee (Greek #5012)]. Its direct relation is to God alone. Sense of dependence of the creature on the Creator as such places all created beings in this respect on a level. The 'lowly of mind,' as to his spiritual life, is independent of men, while sensible of his continual dependence on God. Still, it INDIRECTLY affects his behaviour toward his fellow-men; for, conscious of entire dependence on God for all his abilities, he will not pride himself on them, or exalt self in his conduct toward others (Ephesians 4:2; Colossians 3:12). Neander, 'The thinking lowly of ourselves because we are so.'

Let each esteem - `esteeming each other superior to yourselves [ huperechontas (Greek #5242) heauton (Greek #1438)]. Instead of fixing your eyes on those points in which you excel, fix them on those in which your neighbour excels you: this is true "humility" (Romans 12:10; Ephesians 5:21; 1 Peter 5:5). 

Verse 4
Look not every man on his own things, but every man also on the things of others.

[A B C Delta G, Vulgate, read hekastoi (Greek #1538) skopountes (Greek #4648) ... hekastoi (Greek #1538); 'Aleph (') hekastos (Greek #1538) skopountes (Greek #4648) ... hekastos (Greek #1538). Elsewhere in the New Testament it is only singular] 'Not looking each of you (plural) on his own things (i:e., not having regard solely to them), but each of you on the things of others' also. Compare Philippians 2:21; also Paul's own example (Philippians 1:24). 

Verse 5
Let this mind be in you, which was also in Christ Jesus:

['Aleph (') A B C Delta f g, Vulgate, read froneite (Greek #5426) for froneisthe] 'Have this mind in you,' etc. Pride is the most naked form of selfishness, which is the essence of sin (Muller). He does not put forward himself (see note, Philippians 2:4; Philippians 1:24) as an example, but Christ, THE ONE pre-eminently who sought not His own, but "humbled Himself" (Philippians 2:8), first, in taking on Him our nature; secondly, in humbling himself further in that nature (Romans 15:3). 

Verse 6
Who, being in the form of God, thought it not robbery to be equal with God:

Translate, 'Who subsisting [or existing-namely, originally: huparchoon (Greek #5225), not oon (Greek #5607)] in the form of God (God's essence is not meant, but His external self-manifesting characteristics, the form shining forth from His glorious essence. God had infinite beauty in Himself, even without any creature contemplating that beauty: that beauty was "the form of God." As "the form of a servant" (Philippians 2:7), which is in contrasted opposition to it, takes for granted the existence of His human nature. so "the form of God" takes for granted His divine nature (Bengel). Compare John 5:37; John 17:5; Colossians 1:15, "Who is the IMAGE of the invisible God," at a time before "every creature," 2 Corinthians 4:4), esteemed (the same Greek [ heegeesato (Greek #2233)] as in Philippians 2:3) His being on an equality with God [ to (Greek #3588) einai (Greek #1511) isa (Greek #2470) Theoo (Greek #2316)] no (act of) robbery' or self-arrogation; claiming to one's self what does not belong to him.

Ellicott, etc., translate, 'a thing to be grasped at,' which would require harpagma, whereas harpagmos (Greek #725) means the act of seizing. So harpagmos means in the only passage where else it occurs (Plutarch, 'De Educations Puerorum,' 120). The same objection lies against Alford, 'He regarded not as self-enrichment

(i:e., an opportunity for self-exaltation) His equality with God.' His argument is, that the antithesis (Philippians 2:7) requires 'He used His equality with God as an opportunity, not for self-exaltation, but for self- abasement.' But the antithesis is not between His being on an equality with God, and His emptying Himself; for He never emptied Himself of the fullness of His Godhead, or His 'BEING on an eq uality with God;' but between His being "in the FORM (i:e., the glorious self-manifestation) of God," and His 'taking on Him the form of a servant,' whereby He in a great measure emptied Himself of His precedent "form" as God. Not 'looking on His own things' (Philippians 2:4), He, though existing in the form of God, esteemed it no robbery to be on an equality with God, yet made Himself of no reputation. 'Being on an equality with God' is not identical with 'subsisting in the form of God:' the latter expresses the sell-manifesting characteristics, majesty and beauty of Deity, which 'He emptied himself of' to assume "the form of a servant;" the former, 'His BEING,' His ESSENTIAL EQUALITY IN ALL RESPECTS with God the Father. A glimpse of Him "in the form of God," previous to His incarnation, was given to Moses (Exodus 24:10-11), Aaron, etc. 

Verse 7
But made himself of no reputation, and took upon him the form of a servant, and was made in the likeness of men:

Made himself of no reputation, and ... and , [ heauton (Greek #1438) ekenoosen (Greek #2758) morfeen (Greek #3444) doulou (Greek #1401) laboon (Greek #2983): genomenos (Greek #1096)] - 'emptied Himself, taking upon Him the form of a servant, (by) being made in the likeness of men.' The two latter clauses (there being no "and ... and" in the Greek) express in what Christ's 'emptying of Himself' consists-namely, in 'taking the form of a servant' (note, Hebrews 10:5 : cf Exodus 21:5-6; Psalms 40:6, proving that it was at the time when he assumed a body he took "the form of a servant"); and in order to explain how He took "the form of a servant," there is added, by 'being made in the likeness of men' (an appropriate phrase: though perfect man, He was not mere man, but the Word made flesh). His subjection to the law (Luke 2:21; Galatians 4:4) and to His parents (Luke 2:51); His low state as a carpenter, and carpenter's reputed son (Matthew 13:55; Mark 6:3); His betrayal for the price of a bond-servant (Exodus 21:32), and slave-like death, to relieve us from the slavery of sin and death; finally, His servant-like dependence as man on God, while His divinity was not outwardly manifested (Isaiah 49:3; Isaiah 49:7) - all show His "form as a servant." This proves --

(1) He was in the form of a servant as soon as He was made man.

(2) He was "In the form of God" before He was in "the form of a servant." (3) He did as really subsist "in the form of God," or the self-manifested divine nature, as in "the form of a servant," or in the nature of man.

For he was so in the form of God as 'to be on an equality with God:' He therefore could have been none other than God; for God saith, "To whom will ye liken me and make me equal?" (Isaiah 46:5) (Dr. Pearson.) His emptying Himself presupposes His previous plenitude of Godhead (John 1:14; Colossians 1:19; Colossians 2:9). He remained full of this, yet he bore Himself as if He were empty. 

Verse 8
And being found in fashion as a man, he humbled himself, and became obedient unto death, even the death of the cross.

Being found in fashion as a man - being already, by His 'emptying Himself,' in the form of a servant, or likeness of man (Romans 8:3). "Found:" RECOGNIZED by men's senses as really man (cf. Galatians 2:17). 'He humbled Himself (still further by) becoming obedient even unto death; and that the death of the cross' [etapeinosen heauton, genomenos hupekoos mechri thanatou, thanatou de staurou]. "Fashion" expresses that He had the outward guise, speech, and demeanour [schema]. [ Morphee (Greek #3444)] "Form" is more intrinsic and essential. In Philippians 2:7 the emphasis is on Himself (which stands before the Greek verb): 'He emptied Himself,' His divine self, viewed in respect to what He had heretofore been. In Philippians 2:8 the emphasis is on "humbled "(which stands before the Greek "Himself"): He not only 'emptied Himself' of His "form of God" negatively, but submitted to positive acts of HUMILIATION. He "became obedient" namely, to God, as His "servant" (Romans 5:19; Hebrews 5:8). Therefore "God" "exalted" Him (Philippians 2:9), even as it was God to whom He became voluntarily 'obedient ' (Matthew 26:39). 'Even unto death,' the climax of His obedience (John 10:18). 

Verse 9
Wherefore God also hath highly exalted him, and given him a name which is above every name:

Wherefore - the just consequence of his self-humiliating obedience (Psalms 8:5-6; Psalms 110:1; Psalms 110:7; Matthew 28:18; Luke 24:23; John 5:27; John 10:17; Romans 14:9; Ephesians 1:20-22; Hebrews 2:9). If we would hereafter be exalted, we too must, after His example, now humble ourselves (Philippians 2:3; Philippians 2:5; Philippians 3:21; 1 Peter 5:5-6). Christ emptied Christ; God exalted Christ AS MAN to equality with God (Bengel). As God, the Son, always had it, at the Ascension He was invested, as the Son of man, with all the glory and power of the Godhead.

Highly exalted , [ huperupsoosen (Greek #5251)] - 'super-eminently exalted' (Ephesians 4:10) as the Most high.

Given him , [ echarisato (Greek #5483)] - 'bestowed on Him.'

A name [ onoma (Greek #3686) to (Greek #3588) huper (Greek #5228) pan (Greek #3956) onoma (Greek #3686)] along with A name , [ onoma (Greek #3686) to (Greek #3588) huper (Greek #5228) pan (Greek #3956) onoma (Greek #3686)] - along with the reality and majesty. His revealed personality, acknowledged by man.

Which. Translate, (namely) 'that which is above every name.' The name of humiliation, "Jesus" (Philippians 2:10), which is even now in heaven His name of honour (Acts 9:5) "above," not only men, but angels (Ephesians 1:21). 

Verse 10
That at the name of Jesus every knee should bow, of things in heaven, and things in earth, and things under the earth;

At the name , [ en (Greek #1722) to (Greek #3588) onomati (Greek #3686)] - "In the name" (Ephesians 5:20).

Bow , [ kampsee (Greek #2578)] - 'bend' in worship. Referring to Isaiah 45:23; quoted also Romans 14:11. To worship "in the name of Jesus" is to worship Jesus Himself (cf. Philippians 2:11; Proverbs 18:10), or God in Christ (Ephesians 3:14). To worship God as manifested in Jesus; to ask God in the name of Jesus, "the express image of his person" (John 16:23; Hebrews 1:3). Compare "Whosoever shall call upon the name of the Lord (i:e., the Lord in His revealed character) shall be saved" (Romans 10:13; 1 Corinthians 1:2 : cf. 2 Timothy 2:22; Acts 7:59; Acts 9:14; Acts 9:21; Acts 22:16).

Of things in heaven. Angels worship Him not only as God, but as the ascended God-man, "Jesus" (Hebrews 1:6; 1 Peter 3:22).

In earth - men; among whom he tabernacled for a time.

Under the earth - the dead; among whom he was numbered once (Romans 14:9; Romans 14:11; Ephesians 4:9-10; Revelation 5:13). The homage of demons and the lost, being one of fear, not love, hardly suits the sense (Mark 3:11; Luke 8:31; James 2:19; see note, Philippians 2:11). 

Verse 11
And that every tongue should confess that Jesus Christ is Lord, to the glory of God the Father.

Every tongue - cf. "every knee" (Philippians 2:10). In every way He shall be acknowledged [ exomologeeseetai (Greek #1843): 'openly confess'] as Lord (no longer "servant," Philippians 2:7; Matthew 28:18). As none can fully do so 'but by the Holy Spirit' (1 Corinthians 12:3), the spirits of good men dead must be the class directly meant, Philippians 2:10, "under the earth."

To the glory of God the father - the grand end of Christ's mediatorial office and kingdom, which shall cease when this end shall have been fully realized (John 5:19-23; John 5:30; John 17:1; John 17:4-7; 1 Corinthians 15:24-28). The Father's glory, and the Son's, is inseparable. 

Verse 12
Wherefore, my beloved, as ye have always obeyed, not as in my presence only, but now much more in my absence, work out your own salvation with fear and trembling.

Wherefore - seeing that we have in Christ such a specimen of glory resulting from humble 'obedience' (Philippians 2:8) see that ye also be "obedient" to God; so 'your salvation' shall follow your obedience.

As [ kathoos (G2531): even as] ye have always obeyed - God; as Jesus was "obedient" unto God (note, Philippians 2:8).

Not [ mee (G3361)] as ... - join with "work out:" "not as" a matter to be done "in my presence only, but now much more (with more zeal) in my absence" (because without my support and eye).

Work out - carry out to full perfection [ katergazesthe (Greek #2716)] (Romans 7:18, 'But how to work out that which is good I find not;' Ephesians 6:13). "Salvation" is 'worked in' (Philippians 2:13; Ephesians 1:20) believers by the Spirit, who enables them through faith to be justified once for all; but it needs, as a progressive work, to be 'worked out' by obedience, through the help of the same Spirit, unto perfection (2 Peter 1:5; 2 Peter 1:3). The Christian neither, like the formalist, rests in means, without looking to the end, and to the Holy Spirit, who alone can make the means effectual; nor, like the fanatic, hopes to attain the end without the means.

Your own - emphatic. Now that I am not present to further your salvation, "work out your own salvation" yourselves the more carefully. Think not this work cannot go on because I am absent; "for (Philippians 2:13) it is God which worketh in you," etc. In this case adopt a rule different from the former (Philippians 2:4), but resting on the same principle of "lowliness of mind" (Philippians 2:3); namely, 'look each on his own things,' instead of "disputings" with others (Philippians 2:14).

Salvation - which is in "Jesus" (Philippians 2:10), as His name (meaning God-Saviour) implies.

With fear and trembling - the feeling enjoined on" servants," to accompany their "obedience" (Ephesians 6:5; 1 Corinthians 2:3; 2 Corinthians 7:15). See that, as "servants" to God, after the example of Christ, ye be so 'with the fear and trembling' which becomes servants: not slavish fear, but trembling anxiety to please your Holy Master, and to reach the goal (1 Corinthians 9:26-27; Hebrews 4:1), resulting from distrust of your own sufficiency, and from consciousness that all depends on the power of God, "who worketh both to will and to do" (Romans 11:20; Luke 13:34; John 6:29; 2 Corinthians 3:5). 

Verse 13
For it is God which worketh in you both to will and to do of his good pleasure For it is God which worketh in you both to will and to do of his good pleasure.

For. Encouragement to work: "For it is God which worketh in you," always present, though I be absent. Not, 'work out your own salvation, though it is God,' etc., but 'because it is God which,' etc. The will, and the power to work, being first installments of His grace, encourage us to make full proof of, and carry out to the end, the "salvation" which he has first 'worked,' and is still 'working in' us, enabling us to 'work it out.' 'Our will does nothing thereunto without grace; but grace is inactive without our will' (Bernard). Man is, in different senses, entirely active and entirely passive: God producing all, and we acting all. It is not that God does some, and we the rest. God does all, and we do all. Thus the same things are represented as from God and from us. God makes a new heart, and we are commanded to make us a new heart; not merely because we must use the means in order to the effect, but the effect itself is our act and our duty (Ezekiel 11:19; Ezekiel 18:31; Ezekiel 36:26) (Edwards). The "FOR" is explained by Wiesinger, as enforcing "Work out your own salvation with fear," etc.: for it is not you, but God who works in you, to will and work, whereby all self glorying is removed (Philippians 2:3-4).

Worketh , [ energoon (Greek #1754)] - 'worketh effectually.' We cannot of ourselves embrace the Gospel: the "will" (Psalms 110:3; 2 Corinthians 3:5) comes solely of God's gift to whom He will (John 6:44; John 6:65); so also the power "to do" (rather 'to work effectually' [ to (Greek #3588) energein (Greek #1754): the inward ability showing itself in action], the same Greek as that for "worketh in"); i:e., effectual perseverance to the end is wholly of God's gift (Philippians 1:6; Hebrews 13:21). Provenient and cooperating grace.

Of his good pleasure , [ huper (Greek #5228): 'in behalf of'] - 'FOR His good pleasure:' to carry out His sovereign gracious purpose toward you (Ephesians 1:5; Ephesians 1:9). 

Verse 14
Do all things without murmurings and disputings:

Murmurings , [ gongusmoon (Greek #1112)] - secret murmurings against your fellowmen, arising from selfishness: opposed to the example of Jesus just mentioned (cf. the word, John 7:12-13; Acts 6:1; 1 Peter 4:9; Jude 1:16).

Disputings , [ Dialogismoi (Greek #1261)] - translated "doubting" in 1 Timothy 2:8, where see note; but here profitless "disputings" with our fellow-men, in relation to whom we are to be "blameless" (Philippians 2:15 : cf. Mark 9:33-34). Disputings flow from "vain-glory" (Philippians 2:3); and abounded among the Aristotelian philosophers in Macedon, where Philippi was. 

Verse 15
That ye may be blameless and harmless, the sons of God, without rebuke, in the midst of a crooked and perverse nation, among whom ye shine as lights in the world; Blameless and harmless - without either the repute of, or the inclination to mischief (Alford). Outwardly "blameless;" inwardly "harmless," rather 'pure' [ akeraioi (Greek #185): from a, 'not,' and kerannumi (Greek #2767) "mix," "simple"] (Romans 16:19).

Sons , [ tekna (Greek #5043)] - "the children of God" (Romans 8:14-16). Imitation of our heavenly Father is the instinctive guide to duty as His children, more than any external law (Matthew 5:44; Matthew 5:48).

Without rebuke - `unblameable.' A tacit contrast to Deuteronomy 32:5, "Their spot is not the spot of His children: they are a perverse and crooked generation" (cf. 1 Peter 2:12). [Septuagint, tekna amoometa, genea skolia kai diestrammenee.]

Ye shine , [ Fainesthe (Greek #5316)] - 'ye show yourselves' (cf. Matthew 5:14-16; Ephesians 5:8-13).

As lights in the world , [ foosteeres (Greek #5458)] - 'luminaries,' as the sun and moon, 'the great lights' in the material world. Septuagint use the same Greek (Genesis 1:14; Genesis 1:16; note, Revelation 21:11). 

Verse 16
Holding forth the word of life; that I may rejoice in the day of Christ, that I have not run in vain, neither laboured in vain.

Holding forth - to them, and so applying it [the common meaning of epechontes (Greek #1907); perhaps here including also 'holding fast']. The image of light-bearers or luminaries is carried on from Philippians 2:15. As the heavenly luminaries' light develops the life of the world, so ye hold forth the light of Christ's "word" (received from me) as the "life" of the Gentiles (John 1:4; 1 John 1:1; 1 John 1:5-7). Christ is "the Light of the world" (John 8:12); believers are 'light bearers,' reflecting His light.

That I may rejoice in , [ eis (Greek #1519) kaucheema (Greek #2745) emoi (Greek #1698) eis (Greek #1519) heemeran (Greek #2250)] - 'with a view to (your being) a subject of rejoicing to me against the day of Christ' (Philippians 4:1; 2 Corinthians 1:14; 1 Thessalonians 2:19).

That I have not run in vain (2 Timothy 4:7) - that it was not in vain that I laboured for your spiritual good. 

Verse 17
Yea, and if I be offered upon the sacrifice and service of your faith, I joy, and rejoice with you all.

Yea, and if , [ Alla (Greek #235) ei (Greek #1487) kai (Greek #2532)] - 'Yea, if even:' implying the contingency as not unlikely. He had assumed the possibility of his being alive at Christ's coming (for in every age Christ designed Christians to stand prepared for His coming as at hand): he here puts a supposition as more likely; namely, his own death before Christ's coming.

I be offered , [ spendomai (Greek #4689)] - 'I am being poured out' as a drink offering. Present, not future, as the danger is threatening him now. As in sacrifices drink offerings of wine were 'poured out' to accompany the offerings, so the faith of his Philippian converts is the sacrifice, and his blood the drink offering 'poured out' with it (cf. Romans 15:16; 2 Timothy 4:6). The Jewish libation was not poured upon the sacrifice, but around the altar, (Numbers 15:5; Numbers 28:7). [Therefore epi (Greek #1909) is 'in': literally, 'unto the sacrifice.']

Service , [ leitourgia (Greek #3009)] - 'priest's ministration:' carrying out the image.

I ... rejoice - for myself (Philippians 1:21; Philippians 1:23). His expectation of release is fainter than in the letters to Ephesians, Colossians, and Phlippians, written earlier from Rome. The appointment of Tigellinus to be praetorian prefect was probably the cause of this change. See 'Introduction.'

Rejoice with you all. Not 'I congratulate you all,' which is against New Testament Greek usage; but 'I jointly rejoice with you all'-namely, at your "joy of faith" (Philippians 1:18; Philippians 1:25). For their rejoicing would not be at Paul's death: for (cf. Philippians 1:22; Philippians 1:24-25) what he means is, even his death will not change his joy at their faith, and with them in their joy of faith. He exhorts them also (Philippians 2:18) to rejoice and join with him in this their common joy of faith, even in the possible prospect of his martyrdom (Philippians 1:21). 

Verse 18
For the same cause also do ye joy, and rejoice with me.

No JFB commentary on this verse. 

Verse 19
But I trust in the Lord Jesus to send Timotheus shortly unto you, that I also may be of good comfort, when I know your state.

Philippians 2:22, "Ye know the proof of him, that ... he hath served with me," implies that Timothy had been long with Paul at Philippi. Accordingly, in Acts 16:1-4; Acts 17:10; Acts 17:14, we find them setting out together from Derbe in Lycaonia, and together again at Berea in Macedonia, near the conclusion of Paul's missionary journey: an undesigned coincidence between the letter and history: a mark of genuineness (Paley). From Philippians 2:19-30, it appears Epaphroditus was to set out at once to allay the anxiety of the Philippians on his account, and at the same time bearing the letter: Timothy was to follow after the apostle's liberation was decided, when they could arrange their plans more definitely as to where Timothy should, on his return with tidings from Philippi, meet Paul, who was designing by a wider circuit and slower progress to reach that city. Paul's reason for sending Timothy so soon after having heard of the Philippians from Epaphroditus was that they were now suffering persecutions (Philippians 1:28-30); besides, Epaphroditus' delay through sickness on his journey to Rome from Philippi made the tidings he brought to be of less recent date than Paul desired. Paul himself also hoped to visit them shortly.

But I trust - Yet my death is by no means certain; yea, 'I hope (my hope centers) in the Lord.'

Unto you , [not pros (Greek #4314) humas (Greek #5209), but humin (Greek #5213)] - 'for you;' to your satisfaction.

I also - that not only you 'may be of good courage' [ eupsuchoo (Greek #2174)] on hearing of me (Philippians 2:23), but 'I also, when I know your state.' 

Verse 20
For I have no man likeminded, who will naturally care for your state.

His reason for sending Timothy above all others: I have none so [ isopsuchon (Greek #2473)] 'like-soulled' with myself as is Timothy (cf. Deuteronomy 13:6; Psalms 55:14): Paul's second self.

Naturally , [ gneesios (Greek #1103)] - 'genuinely:' 'with sincere solicitude' [ merimneesei (Greek #3309)]. The Spirit of God so changed nature, that to be natural was with him to be spiritual: a high attainment. 

Verse 21
For all seek their own, not the things which are Jesus Christ's.

[ Hoi (Greek #3588) pantes (Greek #3956)] 'They all' (namely, who are now with me, and are eligible for the mission, Philippians 4:21 : such Demas, then with him, proved to be, Colossians 4:14 : cf. 2 Timothy 4:10; Philem 24).

Seek their own - opposed to Paul's precept (Philippians 2:4; 1 Corinthians 10:24; 1 Corinthians 10:33; 1 Corinthians 13:5). Philippians 1:16-17 implies that some of those with Paul at Rome were genuine Christians, though not so self-sacrificing as Timothy. Most help only when Christ's gain is compatible with their own (Judges 5:17; Judges 5:23). 

Verse 22
But ye know the proof of him, that, as a son with the father, he hath served with me in the gospel.

Rare praise (Nehemiah 7:2).

Ye know the proof of him - his proved character (Acts 16:1-4; Acts 16:12).

As a son with the father - `as a child to a father.'

Served with me. When the sentence was to run thus, 'As a child serveth a father, so he served me,' he changes it to "served with me," in modesty; as Christians are not servants TO one another, but servants of God WITH one another (cf. Philippians 3:17).

In the Gospel , [ eis (Greek #1519)] - 'unto the Gospel.' 

Verse 23
Him therefore I hope to send presently, so soon as I shall see how it will go with me.

So soon as I shall see - literally, from afar [ afidoo (Greek #542)]. 

Verse 24
But I trust in the Lord that I also myself shall come shortly.

Also myself - as well as Timothy. 

Verse 25
Yet I supposed it necessary to send to you Epaphroditus, my brother, and companion in labour, and fellowsoldier, but your messenger, and he that ministered to my wants.

I supposed - `I thought it necessary.' I supposed - `I thought it necessary.'

To send. It was properly a sending Epaphroditus back (Philippians 4:18); but as he came to stay some time with Paul, the word is "send" (cf. Philippians 2:30).

Fellow-soldier - in the "good fight" (Philippians 1:27; Philippians 1:30; 2 Timothy 2:3; 2 Timothy 4:7). 'My brother in the faith, fellow-worker in preaching it, and fellow-soldier in maintain it' (Ellicott).

Your messenger - literally, 'apostle.' The "apostles," or "messengers of the churches" (Romans 16:7; 2 Corinthians 8:23) were distinct from the "apostles" commissioned by Christ, as the twelve and Paul.

Ministered to my wants - by conveying the contributions from Philippi. [ Leitourgon (Greek #3011) generally implies the ministerial office, but here it has the wider sense.] 

Verse 26
For he longed after you all, and was full of heaviness, because that ye had heard that he had been sick.

For - reason for thinking it "necessary to send" Epaphroditus: [Epeidee epipothon en] 'Inasmuch as he was longing (a continuing state) after you all.'

Full of heaviness , [ adeemonoon (Greek #85)] - distracted with heavy grief.

Because that ye had heard that he had been sick - rather [ eestheneesen (Greek #770)], 'that he was sick.' He felt how saddened you would be in hearing it; he now is hastening to relieve your minds of the anxiety. 

Verse 27
For indeed he was sick nigh unto death: but God had mercy on him; and not on him only, but on me also, lest I should have sorrow upon sorrow.

Epaphroditus' sickness proves that the apostles had not the permanent gift of miracles anymore than inspiration: both were vouchsafed only for each occasion, as the Spirit thought fit.

Lest I should have sorrow upon sorrow - namely, the sorrow of losing him by death, besides the sorrow of my imprisonment. Here only a sorrowful tone occurs in this letter, which generally is most joyous. 

Verse 28
I sent him therefore the more carefully, that, when ye see him again, ye may rejoice, and that I may be the less sorrowful.

The more carefully - more so than I should have done if ye had not been grieving at his sickness.

I may be the less sorrowful - as sympathizing in your joy. 

Verse 29
Receive him therefore in the Lord with all gladness; and hold such in reputation:

Receive him. There seems something behind respecting him. If extreme affection had been the sole ground of his "heaviness," no such exhortation would have been needed (Alford).

In reputation - `in honour.' 

Verse 30
Because for the work of Christ he was nigh unto death, not regarding his life, to supply your lack of service toward me.

For the work of Christ - namely, the bringing of a supply to me, the minister of Christ. He was probably in delicate health in setting out from Philippi; but at all hazards he undertook this service of Christian love, which cost him a serious sickness.

Not regarding his life. 'Aleph (') A B Delta G read. [ paraboleusamenos (Greek #3851)] 'hazarding,' etc.

To supply your lack of service - not that they lacked the will, but the 'opportunity' by which to send their accustomed bounty (Philippians 4:10). 'That which ye would have done if you could (but which you could not through absence) he did for you; therefore receive him with all joy' (Alford). 

03 Chapter 3 
Verse 1
Finally, my brethren, rejoice in the Lord. To write the same things to you, to me indeed is not grievous, but for you it is safe.

Finally , [ to (Greek #3588) loipon (Greek #3063)] - or (not time, but a transition to another general subject) "Furthermore" (Bengel), as in 1 Thessalonians 4:1; 'as to what remains,' etc. It often, at the conclusion of letters, means "finally" (Ephesians 6:10; 2 Thessalonians 3:1). But it is not restricted to this, as Alford thinks, supposing that Paul used it here intending to close his letter, but was led by mention of Judaizers into a longer dissertation.

The same things - concerning 'rejoicing,' the key-note of the letter: the more remarkable from one writing from prison (Philippians 1:18; Philippians 1:25; Philippians 2:17; Philippians 4:4, where cf. "again I say" with "the same things" here). "In the Lord" marks the true sphere of joy, in contrast with "confidence in the flesh," or in any outward matter of boasting (Philippians 3:3) or carnal joy.

Not grievous - `irksome.'

For you it is safe. Lest amidst trials (Philippians 1:29) you should ever despond, spiritual joy is our safety against error (Philippians 3:2; Nehemiah 8:10, end). 

Verse 2
Beware of dogs, beware of evil workers, beware of the concision.

Beware , [ blepete (Greek #991)] - 'Have your eye on' so as to beware of. Contrast "mark," namely, so as to follow (Philippians 3:17).

Dogs , [ tous (Greek #3588) kunas (Greek #2965)] - 'the dogs;' namely, those impure persons "of whom I have told you often" (Philippians 3:18-19); "the abominable" (cf. Revelation 21:8 with Revelation 22:15; Matthew 7:6; Matthew 15:26-27, paganish in spirit; Titus 1:15-16): "dogs" in filthiness and snarling (Deuteronomy 23:18; Psalms 22:16; Psalms 22:20; Psalms 59:6; Psalms 59:14-15; 2 Peter 2:22). The Jews regarded the Gentiles as "dogs" (Matthew 15:26); but by their own unbelief they ceased to be the true Israel, and are become "dogs" (cf. Isaiah 56:10-11; Isaiah 66:3).

Evil workers (2 Corinthians 11:13); Not simply 'evil-doers,' but men who 'worked' ostensibly for the Gospel, but really for evil (Philippians 3:19 : cf. Romans 16:18): [ tous (Greek #3588) kakous (Greek #2556) ergatas (Greek #2040)] 'the evil workmen; i:e., bad teachers (cf. 2 Timothy 2:15).

Concision , [ katatomeen (Greek #2699)]. Paul digresses at this word. Circumcision [ peritomee (Greek #4061)] had now lost its spiritual significance, and was to those who rested on it at all for justification a senseless mutilation. Christians have the true circumcision-namely, of the heart; legalists have only "concision" - i:e., the cutting off of the flesh. To make "cuttings in the flesh" was prohibited (Leviticus 21:5): it was a paganish practice (1 Kings 18:28): yet this, writes Paul indignantly, is what these legalists are virtually doing in violation of the law. There is a gradation (Birks) in Paul's language as to circumcision. In his first discourse (Acts 13:39) circumcision is not named, but included in "the law of Moses," which cannot justify. Six or seven years later, in Galatians 3:3, where first it is named, its inefficiency is maintained against those Gentiles who, beginning in the spirit, thought to be perfected in the flesh. Later, in Romans 2:28-29, he goes further, and claims its substance for every believer, assigning the shadow only to the unbelieving Jew. In Colossians 2:11; Colossians 3:11; also Ephesians 2:11, still later, he expounds the true circumcision as the believer's exclusive privilege. Last of all, here, the very name is denied to the legalist: a term of reproach is substituted - "concision." Once obligatory on all the covenant people, then reduced to a national distinction, it was more and more associated with the open hostility of the Jews, and the perverse teaching of false brethren. 

Verse 3
For we are the circumcision, which worship God in the spirit, and rejoice in Christ Jesus, and have no confidence in the flesh.

'We are the (real) circumcision (Romans 2:25-29).

Worship God in the Spirit. So C, Vulgate. But 'Aleph (') A B G read 'worship by the Spirit of God.' The Spirit is the influence whereby our religious service [ latreia (Greek #2999)] is rendered (John 4:23-24). Legal worship consisted in outward acts, restricted to certain times and places. Christian worship is spiritual, flowing from the inworking Holy Spirit; not restricted to isolated acts, but embracing the whole life (Romans 12:1). In the former, men trusted in something human, whether descent from the theocratic nation, or the righteousness of the law, or mortification of "the flesh" (Romans 1:9).

Rejoice (make our boast) in Christ Jesus - not in the law.

Have no confidence in the flesh - the outward and earthly, but in the Spirit. 

Verse 4
Though I might also have confidence in the flesh. If any other man thinketh that he hath whereof he might trust in the flesh, I more:

'Although I (emphatic) possess materials of confidence even in the flesh' (as well as in Christ); literally 'I, having,' etc., but not using.

I more - I have more 'whereof I might have confidence in the flesh.' 

Verse 5
Circumcised the eighth day, of the stock of Israel, of the tribe of Benjamin, an Hebrew of the Hebrews; as touching the law, a Pharisee;

In three particulars he 'might have confidence in the flesh:'

(1) His pure Jewish blood (2 Corinthians 11:22);

(2) His legal preciseness and high status;

(3) His zeal for the law [ peritomee (Greek #4061) oktaeemeros (Greek #3637)] - 'being in circumcision an eighth day person;' i:e., not circumcised in later life as a proselyte, but on the eighth day after birth, as the law directed as to Jew-born infants: not after the thirteenth year, as an Ishmaelite.

Of the tribe of Benjamin - son of Rachel, not of the maid-servant: one of the two tribes that returned from Babylon (Ezra 4:1).

Hebrew of the Hebrews - neither, one or other parent Gentile. The "Hebrew," wherever he dwelt, retained the language. Thus Paul, though settled in Tarsus, a Greek city, calls himself a Hebrew. A 'Grecian,' or Hellenist, is the term used for a Greek-speaking Jew (Trench).

Touching the law - i:e., as to legal status and strictness.

A Pharisee - `of the straitest sect' (Acts 26:5). 

Verse 6
Concerning zeal, persecuting the church; touching the righteousness which is in the law, blameless.

Concerning - `As touching zeal' (cf. Acts 22:3; Acts 26:9). Sad irony. Even in this mournful Judaist zeal, he can, if they will, set himself on a level with them (Ellicott) (Galatians 1:14).

Blameless , [ genomenos (Greek #1096) amemptos (Greek #273), 'one in whom nothing is wanting that can be desired: amoomos (Greek #299), 'one in whom there is nothing to blame'] - 'having become blameless' as to ceremonial righteousness: having attained in man's eyes legal perfection. As to holiness before God, which is the inner spirit of the law, and which flows from "the righteousness of God by faith," he declares (Philippians 3:12-14) that he has not attained perfection. 

Verse 7
But what things were gain to me, those I counted loss for Christ.

Gain , [ kerdee (Greek #2771)] - 'gains:' all possible advantages of outward status which he heretofore enjoyed.

I counted , [ heegeemai (Greek #2233)] - 'I have counted for Christ's sake loss.' Not plural, as 'gains;' for he counts them all but one great "loss" (Matthew 16:26; Luke 9:25). 

Verse 8
Yea doubtless, and I count all things but loss for the excellency of the knowledge of Christ Jesus my Lord: for whom I have suffered the loss of all things, and do count them but dung, that I may win Christ,

Yea, doubtless , [ alla (Greek #235) menoun (Greek #3304) (A adds: ge (Greek #1065)) kai (Greek #2532)] - 'nay more.' Not only 'have I counted' those things 'loss for Christ's sake, but, moreover, I even DO count ALL things but loss,' etc.

For the excellency , [ dia (Greek #1223) to (Greek #3588) huperechon (Greek #5242)] - 'on account of the super-excellency (above them all, including the law) of the knowledge of Christ Jesus.'

My Lord - believing and loving appropriation (Psalms 63:1; John 20:28).

For (the sake of) whom I have suffered the loss. Not merely have I "counted" them "loss," but "have" actually 'lost them.'

All things , [ ta (Greek #3588) panta (Greek #3956)] - 'them all.' The Greek has the article, referring to the preceding "all things."
Dung , [ skubala (Greek #4657), from kusi balein] - 'refuse (excrements, dregs) cast to the dogs,' as the derivation expresses. A "loss" is of something having value; but 'refuse' is thrown away as a nuisance.

Win - "gain," as Philippians 3:7; 1 Timothy 6:6; A man cannot make other things his "gain," and also 'gain Christ.' He who loses all, and even himself, on account of Christ, gains Christ: Christ is His, and He is Christ's (Song of Solomon 2:16; Song of Solomon 6:3; Luke 9:23-24; 1 Corinthians 3:21; 1 Corinthians 3:23). 

Verse 9
And be found in him, not having mine own righteousness, which is of the law, but that which is through the faith of Christ, the righteousness which is of God by faith:

Be found in him (Ephesians 2:6) - as the element of my life, at His coming again. Once lost, I have been "found;" and I hope to be perfectly "found" by Him (Luke 15:8).

Own righteousness, which is of , [ ek (Greek #1537), from: such as I strove after from my own obeying]

The law (Philippians 3:6; Romans 10:3; Romans 10:5).

Righteousness which is of God by faith - `which is from [ ek (Greek #1537)] God, (resting) upon [ epi (Greek #1909)] faith.' Paul was transported from legal bondage into Christian freedom without gradual transition. instantaneously opposition to Pharisaic Judaism took the place of opposition to the Gospel. God's providence fitly prepared him for overthrowing legal justification. 'The righteousness of faith,' in Paul's sense, is the righteousness of Christ appropriated by faith, as the objective ground of confidence, and also as a new subjective principle of life. It includes the essence of a new disposition, and so of sanctification, though the two ideas are distinct. It is not any arbitrary act, as if God treated as sinless a man persisting in sin, simply because he believes in Christ; but the objective on the part of God corresponds to the subjective on the part of man-namely, faith. The realization of the archetype of holiness by Christ is the pledge that this shall be realized in all who are one with Him by faith, and are become the organs of His Spirit. Its germ is imparted in believing, although the fruit of a life perfectly conformed to the Redeemer can here be only gradually developed. 

Verse 10
That I may know him, and the power of his resurrection, and the fellowship of his sufferings, being made conformable unto his death;

That I may know him - experimentally; not merely know the doctrine concerning Him: the aim of the "righteousness" (Philippians 3:9). This verse resumes and explains "the excellency of the knowledge of Christ" (Philippians 3:8). Believers are brought, not only to redemption, But to the Redeemer Himself.

The power of (flowing from) his resurrection - assuring believers of justification (Romans 4:25; 1 Corinthians 15:17): raising them up spiritually with Him, by virtue of identification with Him in this, as in all the acts of His redeeming work (Romans 6:4; Colossians 2:12; Colossians 3:1); and about to raise their bodies with His at His coming (Isaiah 26:19; 2 Corinthians 4:10-11). The Divine Spirit which raised Him from literal death is the same "power" which raises believers from spiritual death (Ephesians 1:19-20), and shall raise their bodies from literal death (Romans 8:11).

The fellowship of his sufferings - by identification with Him in His sufferings and death, by imputation; also, in actually bearing the cross laid on us, after His example, so 'filling up that which is behind of the afflictions of Christ' (Colossians 1:24); and in the will to bear anything for His sake (Matthew 10:38; Matthew 16:24; 2 Timothy 2:11; 1 Peter 4:13). As He bore all our sufferings (Isaiah 53:4), so we participate in His.

Conformable unto his death - `formed to the likeness of His death;' namely, by continued sufferings for His sake, and mortifying the carnal self (Romans 8:29; 1 Corinthians 15:31; 2 Corinthians 4:10-12; Galatians 2:20). 

Verse 11
If by any means I might attain unto the resurrection of the dead.

If by any means - not implying uncertainty of the issue, But the earnestness of the struggle (1 Corinthians 9:25; 1 Corinthians 9:27), the need of jealous self-watchfulness (1 Corinthians 10:12), and indefatigable use of means at all costs.

Attain unto the resurrection of the dead. 'Aleph (') A B Delta f g, Vulgate, read [ teen (Greek #3588) exanastasin (Greek #1815) teen (Greek #3588) ek (Greek #1537) (for ton (Greek #3588)) nekron (Greek #3498)] 'the resurrection from (out of) the dead;' namely, the first resurrection: that of believers at Christ's coming (1 Corinthians 15:23; 1 Thessalonians 4:15; Revelation 20:5-6). [ Exanastasis (Greek #1815) occurs nowhere else in the New Testament.] 'The power of Christ's resurrection' (Romans 1:4) ensures the believer's attainment of it (cf. Philippians 3:20-21). Compare "accounted worthy to obtain ... the resurrection from the dead," Luke 20:35; Luke 14:14, "the resurrection of the just." 

Verse 12
Not as though I had already attained, either were already perfect: but I follow after, if that I may apprehend that for which also I am apprehended of Christ Jesus.

'Not that I,' etc. (let me not be misunderstood as saying that, etc.)

Attained - `obtained;' namely, a perfect knowledge of Christ, the power of His death, the fellowship of His sufferings, and conformity to His death.

Either were already perfect - `or am already (spiritually) perfected' [ teteleioomai (Greek #5048)], crowned with the garland of victory, my course completed, and perfection absolutely reached. The image is that of a race-course (see 1 Corinthians 9:24; Hebrews 12:23).

I follow after - `I press on.'

Apprehend ... apprehended - `If so be that I may lay hold on [ Katalaboo (Greek #2638)] that (namely, the prize, Philippians 3:14) for obtaining which also I was laid hold on by Christ;' namely, at my conversion (Song of Solomon 1:4; 1 Corinthians 13:12). 

Jesus. So 'Aleph (') A, Vulgate. Omitted in B Delta G f g. Christ, the Author, is also the Finisher of His people's 'race.' 

Verse 13
Brethren, I count not myself to have apprehended: but this one thing I do, forgetting those things which are behind, and reaching forth unto those things which are before,

I count not myself - whatever others count as to themselves. He who counts himself perfect must deceive himself (1 John 1:8); yet each must aim at perfection to be a Christian at all (Matthew 5:48).

Forgetting those things which are behind. Looking back ends in going back: so Lot's wife (Luke 9:62; Luke 17:32). If we cease pulling the oar against the current, we are carried back. God's word is, "Speak unto the children of Israel, that they go forward" (Exodus 14:15). The Bible, as our landmark, shows whether we are progressing or retrograding.

Reaching forth , [ epekteinomenos (Greek #1901)] - 'stretching out after the things in front,' after higher stages of holiness, with hand and foot, like a runner in a race the body bent forward. Christians are humbled by the contrast between what they are and what they desire to be. The eye reaches before, drawing on the hand; the hand reaches before, drawing on the foot (Bengel) (Hebrews 6:1). 

Verse 14
I press toward the mark for the prize of the high calling of God in Christ Jesus.

High calling , [ tees (Greek #3588) anoo (Greek #507) kleeseoos (Greek #2821)] - 'the calling that is above' (Galatians 4:26; Colossians 3:1); the "heavenly calling" (Hebrews 3:1). "The prize" is the "crown of righteousness" (2 Timothy 4:7-8; Revelation 2:10, "crown of life;" 1 Peter 5:4 "a crown of glory that fadeth not away.") "The high calling" is not Paul's calling as an apostle by God from heaven, but that of all Christians to salvation in Christ, which coming from, invites us to, heaven, where accordingly our minds ought to he uplifted (1 Thessalonians 2:12). 

Verse 15
Let us therefore, as many as be perfect, be thus minded: and if in any thing ye be otherwise minded, God shall reveal even this unto you.

Therefore - resuming Philippians 3:3. Perfect - full-grown (no longer 'babes') in the Christian life (Philippians 3:3, 'worshipping God in the Spirit, having no confidence in the flesh') (1 Corinthians 2:6): established in the things of God; or, one fully fit for running (Bengel), observing the laws of the course (2 Timothy 2:5); sincere in seeking justification through Christ (Genesis 17:1). Though "perfect" in this sense, he was not yet 'made perfect' in the sense of Philippians 3:12; namely, 'crowned with complete victory,' and absolutely perfect.

Thus minded - having the mind described, Philippians 3:7-14 : renouncing as loss all self-dependencies and legal confidences.

Otherwise minded - deficient somewhat in knowledge of self, and of the entirely gratuitous nature of the Gospel. 'He who thinks he has attained everything, hath nothing' (Chrysostom) Some thought to attain perfection by the law (Galatians 3:3), who needed the warning, Philippians 3:2, 'though, on account of their sincerity, Paul hopes confidently (as in Galatians 5:10) that God will reveal right-mindedness to them' (Philippians 1:9; Ephesians 1:17). Paul taught externally: God 'reveals' the truth internally by His Spirit (Matthew 11:25; Matthew 16:17; 1 Corinthians 3:6).

Unto you - who sincerely strive to do God's will (John 7:17; Ephesians 1:17). 

Verse 16
Nevertheless, whereto we have already attained, let us walk by the same rule, let us mind the same thing.

The expectation of further (Philippians 3:15), 'revelation' is not to make you less careful in walking according to whatever knowledge and perfection you have already attained. God reveals more to those who walk up to the revelations they already have (Hosea 6:3).

Rule, let us mind the same thing. So C Vulgate. Omitted in 'Aleph (') A B. Perhaps inserted from Galatians 6:16 and Philippians 2:2. 'Whereunto we have attained, let us walk on [a military term: march in order: stoichein (Greek #4748)] in the same' (measure of knowledge already attained). 

Verse 17
Brethren, be followers together of me, and mark them which walk so as ye have us for an ensample.

Be [ ginesthe (Greek #1096), 'become']

Followers , [ summimeetai (Greek #4831)] - 'imitators together.

Of me - as I am of Christ (1 Corinthians 11:1). Imitate me no further than as I imitate Christ. Bengel's translation better brings out this': 'Become my fellow-imitators of Christ;' 'imitators of Christ together with me' (note, Philippians 2:22; Ephesians 5:1).

Mark - for imitation, Timothy, Epaphras, and all such.

Which walk so as [ kathoos (G2531)] ye have us for an ensample. 'Mark those who are walking so as ye have an example in us' (Ellicott). I prefer, 'inasmuch as,' instead of "as." The context implies (Philippians 3:8; Philippians 3:10; Philippians 3:12; Philippians 3:14) that it is Christ who is to be imitated. 

Verse 18
(For many walk, of whom I have told you often, and now tell you even weeping, that they are the enemies of the cross of Christ:

Many walk. Follow not evildoers, because they are "many" (Exodus 23:2). Their numbers are rather a presumption against their being Christ's "little flock" (Luke 12:32).

Often. There is need of constant warning. The Lord and His apostles speak more against empty professors (as the Pharisees) than against open scoffers.

Weeping (Romans 9:2). A hard tone in speaking of the inconsistencies of professors is the opposite of Paul's spirit and Jeremiah's (Jeremiah 13:17 : cf. Psalms 119:136).

Enemies of the cross of Christ - in practice, not in doctrine: practically denying 'that they who are Christ's have crucified the flesh' (Galatians 5:24; Galatians 6:14; Hebrews 6:6; Hebrews 10:29). 

Verse 19
Whose end is destruction, whose God is their belly, and whose glory is in their shame, who mind earthly things.)

End - fixed doom (2 Corinthians 11:15). Contrast Romans 6:22.

Destruction - everlasting, at Christ's coming (Philippians 1:28): contrast to "Saviour" (Philippians 3:20).

Whose god is their belly (Romans 16:18) - hereafter to be destroyed by; God (1 Corinthians 6:13): in contrast to our "body" (Philippians 3:21), which our God, the Lord Jesus, shall 'fashion like unto His glorious body.' Their belly is now pampered, our body now wasted: then the states of both shall be reversed.

Glory is in their shame. As "glory" often in the Old Testament means 'god' (Psalms 106:20), so here it answers to "whose god," in the parallel clause. "Shame" is the Old Testament term contemptuously given to an idol (Judges 6:32, margin). Hosea 4:7 seems referred to (cf. Romans 1:32). Their glory is in what is really matter of shame-sensuality and carnality.

Mind earthly things , [ ta (Greek #3588) epigeia (Greek #1919) fronountes (Greek #5426)] (Romans 8:5). Contrast Philippians 3:20; Colossians 3:2 [ ta (Greek #3588) anoo (Greek #507) phroneite (Greek #5426)], 'Set your mind on things above.' The earthly are, like Sisera, nailed to the earth while asleep. 

Verse 20
For our conversation is in heaven; from whence also we look for the Saviour, the Lord Jesus Christ:

Our conversation - our life as citizens [ politeuma (Greek #4175), from politeuomai (Greek #4176): Philippians 1:27; Acts 23:1]. The antithesis to Philippians 3:19 favours this translation, rather than 'our citizenship' [which would be politeia (Greek #4174)], or than 'our commonwealth' (Ellicott): which last would require 'is heaven' instead of "is IN heaven" (cf. Ephesians 2:6; Galatians 4:26; Hebrews 12:22; Revelation 21:2; Revelation 21:10). We are but pilgrims on earth; how then should we "mind earthly things?" (Hebrews 11:9-10; Hebrews 11:13-16; Acts 22:28 : cf. Luke 10:20.) Two circumstances make the frequent use of 'citizenship' (Philippians 1:27; Philippians 4:3) an appropriate image in writing to Philippi:

(1) It was a Roman colony, possessing, besides local privileges, Roman citizenship, of which the people were naturally proud.

(2) Paul himself at Philippi had made a remarkable use of his citizenship (Acts 16:37-39): a happy illustration of our state absent on earth, but enjoying the protection and civic privileges of heaven.

The grand distinction between the worldly and believers is, these alone regard earth as their temporary, heaven as their true and everlasting home.

Is , [ huparchei (Greek #5225)] - 'has its existence.'

In heaven - Greek, 'in the heavens.'

Look for the Saviour, the Lord Jesus - `We wait for [so apekdechetai, constantly and patiently, Romans 8:19; Romans 8:23] the Lord Jesus as a (i:e., in the capacity of a) Saviour;' completing "salvation" by redeeming the body (Hebrews 9:28; 1 Corinthians 1:7). That He is "the Lord," now exalted above every name, assures our expectation (Philippians 2:9-11). Our High Priest has gone up into the Holy of holies not made with hands, there to atone for us. As the Israelites stood outside the tabernacle, expecting Aaron's return (cf. Luke 1:21), so must we look unto the heavens, expecting Christ thence. 

Verse 21
Who shall change our vile body, that it may be fashioned like unto his glorious body, according to the working whereby he is able even to subdue all things unto himself.

[ Metascheematisei (Greek #3345) to (Greek #3588) sooma (Greek #4983) tees (Greek #3588) tapeinooseoos (Greek #5014)] 'Who shall transfigure the body of our humiliation (in which our humiliation has place, 2 Corinthians 4:10; 2 Timothy 2:11-12 : 'not vile, nothing that He made is vile' (Dr. Whately on his deathbed), that it may be conformed [ summorphon (Greek #4832) to (Greek #3588) soomati (Greek #4983) tees (Greek #3588) doxees (Greek #1391)] unto the body of His glory (in which His glory is manifested), according to the effectual working [ energeian (Greek #1753)] whereby,' etc. (Ephesians 1:19.)

Even - not only to make the body like His own, but "to subdue all things," even death itself, Satan, and sin. He gave a sample of the coming transfiguration on the mount, (Matthew 17:1, etc.) Not a change of identity, but of fashion or form (Psalms 17:15; 1 Corinthians 15:25; 1 Corinthians 15:51). Our spiritual resurrection now is the pledge of our bodily resurrection to glory hereafter (Philippians 3:20; Romans 8:11). As Christ's glorified body was essentially identical with His body of humiliation, so believers' resurrection bodies, being like His, shall be identical essentially with our present bodies, yet "spiritual" (1 Corinthians 15:42-44). Our 'hope' is, that Christ, by His rising from the dead, hath obtained the power, and is become the pattern, of our resurrection (Micah 2:13; Titus 2:13). 

04 Chapter 4 
Verse 1
Therefore, my brethren dearly beloved and longed for, my joy and crown, so stand fast in the Lord, my dearly beloved.

'Wherefore:' since we have such a glorious hope (Philippians 3:20-21).

Dearly beloved. Repeated at the close of the verse, implying that his great love to them should be a motive to their obedience.

Longed for , [ epipotheetoi (Greek #1973)] - 'yearned after' in your absence (Philippians 1:8).

Crown - in the day of the Lord (Philippians 2:16; 1 Thessalonians 2:19).

So - as I have admonished you.

Stand fast (Philippians 1:27). 

Verse 2
I beseech Euodias, and beseech Syntyche, that they be of the same mind in the Lord.

Euodias and Syntyche were two women at variance; probably deaconesses or persons of influence (Acts 17:12). He repeats "I beseech," as if he would admonish each separately with impartiality, both being equally to blame.

In the Lord - the element of Christian union: for those "in the Lord" to be at variance is an utter inconsistency. 

Verse 3
And I intreat thee also, true yokefellow, help those women which laboured with me in the gospel, with Clement also, and with other my fellowlabourers, whose names are in the book of life.

And. ['Aleph (') A B Delta G f g, Vulgate, read Nai: 'Yea'].

True yoke-fellow - in the same Gospel-yoke (Matthew 11:29-30 : cf. 1 Timothy 5:17-18): Luke, who perhaps was at Philippi, as his name is not among the salutations; or Silas (Acts 15:40; Acts 16:19, at Philippi); or the chief of the bishops there. Not Synzygus, a proper name: 'Who art truly, as thy name means, a yoke-fellow.'

Help those women - rather [ autais (Greek #846)] 'help them;' namely, Euodias and Syntyche. 'Cooperate with them' (Birks); or as Alford, 'Help toward their reconciliation.'

Which laboured with me , [ haitines (Greek #3748)] - 'inasmuch as they laboured with me:' not without danger (Acts 16:19-20 : cf. Philippians 1:28). At Philippi women were the first hearers of the Gospel, and Lydia the first convert. It is a coincidence which marks genuineness, that in this letter alone instructions are given to women who laboured with Paul in the Gospel. Euodias and Syntyche were doubtless two of 'the women who resorted to the river-side, where prayer was wont to be made' (Acts 16:13), and being early converted, would naturally take an active part in teaching other women called at a later period; of course, not in public preaching, but in a less prominent sphere (1 Timothy 2:11-12).

Clement - Bishop of Rome shortly after the death of Paul. His letter from the church of Rome to the church of Corinth is extant. It makes no mention of the supremacy of the see of Peter. He was the most eminent of the apostolical fathers. Alford thinks Clement was a Philippian, and not necessarily the Clement Bishop of Rome. But Origen ('Commentary' John 1:29) identifies the Clement here with the Bishop of Rome. A Christian of Philippi, a Roman colony, might easily become subsequently Bishop of Rome.

In the book of life - the register of those whose 'citizenship is in heaven' (Luke 10:20; Philippians 3:20). Anciently, free cities had a roll containing the names of all having the right of citizenship (Exodus 32:32; Psalms 69:28 : cf. Ezekiel 13:9; Daniel 12:1; Revelation 20:12; Revelation 21:27). 

Verse 4
Rejoice in the Lord alway: and again I say, Rejoice.

Alway (Isaiah 61:10) - even amidst the afflictions now distressing you (Philippians 1:28-30).

Again - he had already said "Rejoice" (Philippians 3:1). Joy is the predominant feature of the letter.

I say - Greek, rather, 'I will say.' 

Verse 5
Let your moderation be known unto all men. The Lord is at hand.

Moderation , [ to (Greek #3588) epieikees (Greek #1933), from eikoo (Greek #1502), 'to yield,' whence yieldingness (Trench); or from eikos, 'fitting,' whence 'reasonableness of dealing' (Alford)] - considerateness for others, not urging one's rights to the uttermost, but waiving a part; thereby rectifying the injustices of justice. The archetype is God, who presses not the strictness of His law against us (Psalms 130:3-4), having exacted the fullest payment for us from our Divine Security. Including candour and kindliness, joy in the Lord raises us above rigorism to,wards others (Philippians 4:5) and carefulness (Philippians 4:6) as to one's own affairs. Sadness produces moroseness toward others-a carking spirit in ourselves.

Let ... be known - i:e., in your conduct to all: let nothing inconsistent with "moderation" be seen. Not, Make a display of your moderation. Let this grace "be known" to men in acts; let "your requests be made known unto God" in words (Philippians 4:6).

Unto all men - even to the "perverse" (Philippians 2:15), that so ye may win them. Exercise 'forbearance' even to persecutors. None is so ungracious as not to be kindly to some one, from some motive, on some occasion: the believer is to be so "unto all men" at all times.

The Lord is at hand. The Lord's coming again speedily is the motive to every Christian grace (James 5:8-9). Harshness to others (the opposite of "moderation") would be taking into our own hands prematurely the Lord's exclusive prerogative of judging (1 Corinthians 4:5): so provoking God to judge us by the strict law (James 2:12-13). 

Verse 6
Be careful for nothing; but in every thing by prayer and supplication with thanksgiving let your requests be made known unto God. [ Merimnate (Greek #3309)] 'Be anxious about nothing' (Matthew 6:25). Care and prayer are as mutually opposed as fire and water (Bengel).

By prayer and supplication - `by your [ tee (Greek #3588): the] prayer and your (the) supplication,' as each case requires. [ Proseuchee (Greek #4335)] Prayer for blessings; the general term. [ Deeesis (Greek #1162)] Supplication to avert ill; a special term, suppliant entreaty (note, Ephesians 6:18).

Thanksgiving - for every event, prosperity and affliction alike (1 Thessalonians 5:18; 1 Timothy 2:1). The Philippians might remember Paul's example at Philippi in the innermost prison (Acts 16:25). Thanksgiving gives effect to prayer (2 Chronicles 20:21), and frees from anxious carefulness, by making all God's dealings matter for praise, not merely for resignation, much less murmuring. "Peace" is the companion of "thanksgiving" (Philippians 4:7; Colossians 3:15). 

Let your requests be made known unto God - with filial, unreserved confidence; not keeping anything back, as too great or too small to bring before God, though you might feel so as to your fellow- men So Jacob, fearing Esau (Genesis 32:9-12); Hezekiah, fearing Sennacherib (2 Kings 19:14; Psalms 37:5). 

Verse 7
And the peace of God, which passeth all understanding, shall keep your hearts and minds through Christ Jesus.

And - the sure consequence of thus laying everything before God in "prayer ... with thanksgiving."
Peace - dispelling 'anxious care' (Philippians 4:6).

Of God - coming from and resting in God (John 14:27; John 16:33).

Passeth - surpasseth all man's natural powers of understanding it (1 Corinthians 2:9-10; Ephesians 3:20 : cf. Proverbs 3:17).

Shall keep , [ phroureesei (Greek #5432)] - 'shall guard,' as a well-garrisoned stronghold (Isaiah 26:1; Isaiah 26:3). The same Greek is used in 1 Peter 1:5. Peace secure within, whatever outward troubles may besiege.

Hearts - the seat of the will and affections.

Minds , [ noeemata (Greek #3540)] - 'understandings:' thoughts emanating from them. Heart has the same relation to soul as mind [ nous (Greek #3563)] to spirit.

Through - Greek, 'in Christ Jesus.' It is in Christ, our fortress (Psalms 18:2), that we are 'kept' secure. 

Verse 8
Finally, brethren, whatsoever things are true, whatsoever things are honest, whatsoever things are just, whatsoever things are pure, whatsoever things are lovely, whatsoever things are of good report; if there be any virtue, and if there be any praise, think on these things.

Summary of exhortations as to relative duties, whether as children or parents, husbands or wives, friends, neighbours, men in the world, etc.

True - sincere, especially in words.

Honest , [ semna (Greek #4586)] - 'seemly' in bearing and action; grave, dignified.

Just - toward others.

Pure - `chaste' [ hagna (Greek #53)] (1 Timothy 5:22), in relation to ourselves.

Lovely , [ prosphilee (Greek #4375)] - loveable (cf. Mark 10:21; Luke 7:4-5).

Of good report - referring to the absent (Philippians 1:27): "lovely," loveable face to face: attracting love.

If there be any virtue - `whatever virtue there is' (Alford). "Virtue," the standing word in pagan ethics, is found once only in Paul's letters, and thrice in Peter's (1 Peter 2:9; 2 Peter 1:3; 2 Peter 1:5); and this in uses different from pagan authors' excellence. It is a term earthly and human, as compared with the spiritual graces of Christianity: hence, its rarity in the New Testament. Piety and true morality are inseparable. Despise not anything good; only let it keep its due place.

Praise - whatever is praiseworthy; not that man's praise is to be our aim (cf. John 12:43); but we should live so as to deserve it.

Think on , [ logizesthee (Greek #3049)] - have regard to, so as to "do" these things (Philippians 4:9) whenever occasion arises. 

Verse 9
Those things, which ye have both learned, and received, and heard, and seen in me, do: and the God of peace shall be with you.

Both - rather, 'the things also which ye have learned,' etc.; the things which, besides being recommended in words, have been also recommended by my example, carry into practice. Heard, and seen. These two refer to Paul's example, as "learned" and "received" (accepted), to his teaching.

And - `and then,' as the result (Philippians 4:7). Not only 'the peace of God,' but "the God of peace" Himself, "shall be with you." 

Verse 10
But I rejoiced in the Lord greatly, that now at the last your care of me hath flourished again; wherein ye were also careful, but ye lacked opportunity.

But , [ de (Greek #1161)] - transitional conjunction. 'Now' [ eedee (Greek #2235)] is used to pass to another subject.

In the Lord - the sphere of Christian joy.

At the last , [ pote (Greek #4218)] - he was expecting their gift, not from selfishness, but as a "fruit" of faith to "abound" to their account (Philippians 4:11; Philippians 4:17). Though long in coming, owing to Epaphroditus' sickness and other delays, he does not imply their gift was late.

Your care of me hath flourished again , [ anethalete (Greek #330)] - 'ye have flourished again (as trees sprouting again in spring) in your care for [ huper (Greek #5228)] me.'

Wherein ye were also careful - for which (reflourishing, namely, the sending of a supply to me) ye were also (all along) careful.

But ... - from want of means or a messenger. Your "lack of service" (Philippians 2:30) was owing to your having "lacked opportunity." 

Verse 11
Not that I speak in respect of want: for I have learned, in whatsoever state I am, therewith to be content.

I have learned. The I is emphatic. I leave it to others, if they will, to be discontented. I, for my part, have learned, by the Holy Spirit's teaching, and the dealings of Providence (Hebrews 5:8).

Content , [ autarkees (Greek #842)] - 'independent of others, having sufficiency in one's self.' Christianity has raised the term above the haughty self-sufficiency of pagan stoicism to the contentment of the Christian, whose sufficiency is not in self, but in God (2 Corinthians 3:5; 1 Timothy 6:6; 1 Timothy 6:8; Hebrews 13:5 : cf. Jeremiah 2:36; Jeremiah 14:5). 

Verse 12
I know both how to be abased, and I know how to abound: every where and in all things I am instructed both to be full and to be hungry, both to abound and to suffer need.

Abased - in low circumstances (2 Corinthians 4:8; 2 Corinthians 6:9-10).

Every where , [ en (Greek #1722) panti (Greek #3956)] - 'in every thing.'

Instructed , [ memueemai (Greek #3453)] - 'initiated in a secret teaching, a mystery unknown to the world. 

Verse 13
I can do all things through Christ which strengtheneth me.

I can do (I have strength for) all things , [ panta (Greek #3956) ischuoo (Greek #2480)] - not merely 'how to be abased and how to abound.' After special instances, he declares his universal power, yet taking no glory to himself. How omnipotent is Christ, who makes His disciples omnipotent in Him!

Through Christ (so C, Origen) which strengtheneth me , ['Aleph (') A B Delta f, Vulgate, omit "Christ"] - 'in Him who giveth me power' [endunamounti me]. IN living union and identification with Him, my power (Galatians 2:20). Compare 1 Timothy 1:12, whence probably "Christ" was inserted here by transcribers (2 Timothy 4:17). 

Verse 14
Notwithstanding ye have well done, that ye did communicate with my affliction.

He guards against their thinking he thus makes light of their bounty.

Ye did communicate with my affliction - i:e., ye made yourselves sharers in my present affliction. What chiefly gives me 'joy' (Philippians 4:10) in your contribution is, it is a proof of your sympathy. 

Verse 15
Now ye Philippians know also, that in the beginning of the gospel, when I departed from Macedonia, no church communicated with me as concerning giving and receiving, but ye only.

Now - `Moreover' [ de (Greek #1161)], 'ye also know' (as well as I do myself). "Ye Philippians" marks his grateful remembrance of them in particular as his benefactors.

In the beginning of the Gospel - dating from the Philippian Christian era: at its first preaching at Philippi.

When I departed from Macedonia (Acts 17:14). The Philippians had followed Paul with their bounty when he went on to Corinth. 2 Corinthians 11:8-9 accords with our passage, the dates assigned to the donation in both agreeing-namely, "in the beginning of the Gospel" here, and there at his first visit to Corinth (Paley). Rather, the supply here is not that received at Corinth, but that sent to him (Acts 17:14) previously "in Thessalonica

... once and again" (Philippians 4:16) (Alford).

As concerning [ eis (Greek #1519) logon (Greek #3056): in regard to the account of]

Giving and receiving - in the account between us, the "giving" on your part, the "receiving on mine; or rather (cf. Philippians 4:17), your giving temporal gifts and receiving spiritual (Chrysostom).

Ye only. We are not to wait for others in a good work, saying, 'I will do so when others do it.' We must go forward though alone. 

Verse 16
For even in Thessalonica ye sent once and again unto my necessity.

Even in Thessalonica. "Even" so early as before I left Macedonia, when I had gotten no further than Thessalonica, ye sent me supplies for my necessities more than once. 

Verse 17
Not because I desire a gift: but I desire fruit that may abound to your account.

A gift. 'It is not that I seek after the gift [ to (Greek #3588) doma (Greek #1390)], but I do seek after the fruit that aboundeth to your account:' the abounding of fruits of your faith to be put down to your account against the day of reward (Hebrews 6:10). 

Verse 18
But I have all, and abound: I am full, having received of Epaphroditus the things which were sent from you, an odour of a sweet smell, a sacrifice acceptable, wellpleasing to God.

But. Though 'the gift' is not what I 'seek after' (Philippians 4:17), yet I am grateful for it, as ample for all my needs. [ Apechoo (Greek #568)] 'I have all' that I want, 'and more than enough;' literally, 'I abound.'

I am full , [ pepleeroomai (Greek #4137)] - 'I am filled full.'

An odour of a sweet smell (note, Ephesians 5:2). The figure is drawn from the sweet-smelling incense burnt with the sacrifices: their gift being in faith, was not so much to Paul as to God (Matthew 25:40), before whom it came up "for a memorial" (Acts 10:4), sweet-smelling in God's presence (Genesis 8:21; Revelation 8:3-4).

Sacrifice acceptable (Hebrews 13:16). 

Verse 19
But my God shall supply all your need according to his riches in glory by Christ Jesus.

My. Paul says, "my God," to imply that God would reward their bounty to His servant, by 'fully supplying' [ pleeroosei (Greek #4137)] - literally, full to the full-their every temporal and spiritual "need" (2 Corinthians 9:8), even as they had "fully" supplied his "need" (Philippians 4:16; Philippians 4:18). My Master will fully repay you; I cannot. The Philippians invested their bounty well, since it got them such a return.

According to his riches - the measure of His supply to you will be the immeasurable "riches of His grace" (Ephesians 1:7.)

In glory - the element peculiarly belonging to God, IN which Him rich grace operates, and IN which He will 'supply fully all your need.' "Riches," in the New Testament, is always used with the genitive of the thing, so is not to be joined to "in glory."

By Christ Jesus - by virtue of your being "IN" [ en (Greek #1722)] Christ Jesus, the Mediator of all spiritual blessings. 

Verse 20
Now unto God and our Father be glory for ever and ever. Amen.

Be glory - not to us, but to Him be 'the glory' (Greek: implying His exclusive title to the glory) alike of your gift and of His gracious recompense to you. 

Verse 21
Salute every saint in Christ Jesus. The brethren which are with me greet you.

Salute every saint - individually.

The brethren which are with me - perhaps Jewish believers (Acts 28:21). I think Philippians 2:20 precludes our thinking of 'closer friends,' 'colleagues in the ministry' (Alford): he had only one close friend with him-namely, Timothy.

Greet - salute you. 

Verse 22
All the saints salute you, chiefly they that are of Caesar's household.

Chiefly (as being nearest me) they that are of Caesar's household - dependents of Nero, probably converted through Paul while a prisoner in the praetorian barrack attached to the palace. Philippi was a Roman 'colony;' hence, there might arise a tie between the citizens of the mother city and those of the colony, especially between those of both cities converted by the same apostle and under like circumstances, he having been imprisoned at Philippi as he now is at Rome. 

Verse 23
Be with you all. (Galatians 6:18) So B C. But 'Aleph (') A Delta G f g, Vulgate, read 'be with your spirit' (the highest of man's three parts, 1 Thessalonians 5:23). 

Amen. So 'Aleph (') A Delta f, Vulgate. But B G g omit it. 

